Davis County Ex-Mormon meetup Sunday Oct 04, 2026, 10:30 AM

At Smiths Marketplace,1370 W 200 N, Kaysville, UT 84037. Entering Smith's turn right, take the up
staircase on the right side of Starbucks, turn right on the 2nd floor at the top of the stairs, take 10 strides
passing the lockers to the conference room entrance on the right. Contact: Francis ‘Nelson’ Henderson,
858-668-6943, francisnh12@gmail.com

All links from Invitations. (380 Members)
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' Davis County Ex-Mormon Meetup

Our purposes: when leaving Mormonism,

. _ s 2 - e Examining the Temple System
people often find that they no longer have P& B Claims Behind It
community or support. Our goal is to provide & A _ I o Avthority
support for each other and to build == ol ' e e
community. So, whether you are a member, or - ;
left the church recently, or have been out for
years, or were never Mormon but are looking
for community, come and socialize with us
and share your story.

We assist anyone wishing to resign their Church e
membership or post their own Exit Statement. Recommend www.wasmormon.org.

Duty of Candor The Church is not entitled to decide what the individual gets to know.
Temple-Temptations Web Site: Life Belongs to the One Who Lives It.

“The Grand Deception” Art Carpenter’s comparison of the New Testament KJV to LDS doctrines.
Full Exit Statement of Francis ‘Nelson’ Henderson

2026-10-04 Invitation: The great Mormon “Fallacy of Presumption ” Moroni 10:4

The great Mormon “Fallacy of Presumption!” is found in the Moroni 10:4 Promise in the Book of Mormon
which states:

"And when ye shall receive these things, I would exhort you that ye
would ask God, the Eternal Father, in the name of Christ, if these
things are not true; and if ye shall ask with a sincere heart, with real
intent, having faith in Christ, he will manifest the truth of it unto you,
by the power of the Holy Ghost."

The verse creates a special rule for verifying truth, prayer and spiritual
confirmation, which by their absence, dismisses other methods, such as
historical, textual, or empirical analysis. The fallacy in the passage is to
presume the Book is true when asking. It might not be true.

The use of logical fallacies in the Book of Mormon (BofM) are manipulative
which reflects poorly on it. Joseph Smith’s bad faith 6 (9:40) promise found in BofM Moroni 10:4 is known as

! Recognizing Fallacies of Presumption. Identifying or rejecting the "premise of the question” exposes the fallacy.
Richard Packham - "Truth Will Prevail: All About Proof, Evidence, Fallacies and Lies", (web site).
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“begging the question” (circular reasoning) when the promise contains the very presumption (premise) being
asked. When one prays for confirmation that the BofM is true, one’s prayer contains the answer to the question
prayed about.

Several fallacies of presumption? exist in this passage (circular reasoning) that assumes the BofM is true in
order to find out that it is true. Following this fallacy, one either gets the desired confirmation or one is guilty of
insufficient faith.

This shifts the burden of proof onto the individual rather than the claim itself. If someone does not receive the
confirmation, the fallback assumption is that they lacked sincerity, real intent, or faith—making the claim
unfalsifiable.

First, when presented with the Moroni 10:4 promise, one must detect the hidden presumption that the BofM is
True.

Second, one must detect the false dilemma that only prayers asked properly (sincerely, with faith, and real intent)
can confirm it. If someone does not receive confirmation, the implied explanation is that they did not ask in the
right way. However, an equally logical conclusion could be that the Book of Mormon is false.

By making “faith” a required condition, the promise is constructed not
allowing for the conclusion that the book is false when one does ask
sincerely with “real intent,” but receives no confirmation. The passage
makes the book unfalsifiable because any failure is the seeker’s fault.

“It is dangerous to be right in
matters on which the established
authorities are wrong.”

Voltaire
Third, the passage fails to disclose that the book’s truthfulness can be French Enlightenment writer, historian, and

determined by other means such as historical, textual®, or empirical philosopher. 1694 - 1778

analysis. For example, the book purports to be a history of a Jewish

family (Lehi) departing Jerusalem 600 BCE to populate an empty new world, the Americas. This claim can be
empirically verified by testing whether Lamanite (Native American) DNA* is Middle Eastern, or archeologically
whether the Americas were empty in 600 BCE. Such methods are available now, but not in Smith’s Day.

The passage makes two final presumptions: 1.) There is a God. 2.) God answers prayers.

Attorneys high in Church leadership such as Howard W. Hunter, D. Todd Christofferson or Dallin H. Oaks in
their legal schooling are trained to recognize such fallacies. Their spreading the use of logical fallacies such as
Moroni 10:4 by Church Missionaries, speak poorly of their intellectual integrity.

% The use of logical fallacies in the BofM are manipulative which reflects poorly on it. Joseph Smith’s bad faith 0 (9:40) promise found
in BofM Moroni 10:4 is known as “begging the question” (circular reasoning) when the promise contains the very presumption (premise)
being asked. When one prays for confirmation that the BofM true, one’s prayer contains the answer to the question prayed about.
3 Chris Johnson's presentation, "How the Book of Mormon Destroyed Mormonism,"(1:21:12) o (24min:30sec) delivered at the 2013
Ex-Mormon Conference, critically examines the origins of the Book of Mormon by analyzing its textual similarities to early 19th-
century publications. Johnson employed statistical models to compare the Book of Mormon's text with contemporary works, notably
"The Late War Between the United States and Great Britain" (1816) by Gilbert J. Hunt. His analysis shows significant parallels,
implying that the Book of Mormon was drawn from existing literature of that era. That it reflects the cultural and literary school work
Joseph Smith studied.
4 Appendix C - Three geneticists respond to the LDS essay on DNA and the Book of Mormon
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The presence of these fallacies is itself evidentiary. Logical fallacies do not arise from nowhere; they are
constructed. The pattern found in Moroni 10:4—presumption, circularity, burden-shifting, and immunity from
disconfirmation—is the sort of reasoning employed by Joseph Smith the treasure seeking “seer” who successfully
persuaded clients and later faithful tithe payers toward his desired outcome. The passage sounds like an advocate
arguing for a conclusion rather than a teacher seeking the truth wherever it leads.

For this reason, the passage functions as a "tell." It reads less like divine instruction for discovering truth and
more like a human attempt to secure agreement while insulating the claim from criticism, intending to convert
agreement to commitment.

From Presumption to Substituted Judgment

At first glance, the Great Mormon Fallacy of Presumption may appear to be little more than an interesting defect
in logic. If that were all it was, it would deserve little attention. Logical mistakes are common, and by themselves
they rarely alter the course of a person's life.

The significance of Moroni's promise lies elsewhere. Its importance is found not merely in the conclusion it
produces, but in the habit of mind it encourages. Once an individual becomes convinced that subjective
confirmation is a reliable path to objective truth, an important transition begins to occur. Independent investigation
gradually gives way to confirmation. Critical examination gives way to acceptance. Personal judgment slowly
yields to trusted authority.

The individual may not even recognize the transition because it occurs gradually, reinforced over many years by
repetition, testimony meetings, missionary discussions, priesthood instruction, and Temple worship. What began
as a method for confirming a single book quietly becomes a method for approaching every important religious
question.

The same pattern reappears repeatedly. If a prophet speaks, pray until you receive confirmation. If a new policy
1s announced, pray until you receive confirmation. If a Temple covenant is presented, pray until you receive
confirmation. If a moral question arises, pray until you receive confirmation.

The underlying assumption never changes. The correct conclusion already exists. The role of the individual is not
to determine whether the conclusion is justified, but to obtain spiritual confirmation that it is. This marks a
profound shift in the location of moral responsibility.

Instead of asking:

"What do I conclude after honestly weighing the evidence?"
the faithful member increasingly asks:

"What conclusion am I expected to confirm?"

That is not merely an epistemological change. It is an ethical one. The individual has begun surrendering the
responsibility of independent judgment. This is what [ mean by substituted judgment.

Substituted judgment occurs whenever an individual gradually replaces his own responsibility to determine what
is true, right, or morally justified with confidence in the conclusions supplied by another authority. The authority
may be a prophet, a church, a political movement, an ideology, or even a charismatic individual. The mechanism
is always the same. The authority becomes the primary source of judgment. The individual becomes the confirmer.



This explains why the Great Mormon Fallacy of Presumption is not an isolated logical mistake. It is the first step
in a much larger ethical transformation. Once the habit of seeking confirmation replaces the habit of independent
investigation, the same method naturally extends into every area of religious life. The Temple no longer asks
whether its covenants deserve moral assent. It asks for obedience. Church leadership no longer invites members
to evaluate prophetic counsel independently. It invites sustaining.

Public disagreement gradually becomes disloyalty. Conscience becomes increasingly identified with agreement.
At this point the issue is no longer whether Joseph Smith successfully persuaded people that the Book of Mormon
is true.

The larger issue is that he introduced a method by which individuals could gradually become less dependent upon
their own independent judgment and increasingly dependent upon institutional authority.

That is why I regard the Great Mormon Fallacy of Presumption as one of the foundational ideas of Mormonism.
It is not simply an argument about a book. It is the beginning of an entire system of thought. Once that system is
accepted, nearly everything else follows naturally.

Obedience becomes the highest virtue. Authority becomes the principal interpreter of truth. Conscience becomes
increasingly subordinate to institutional judgment. The Temple then becomes not an isolated ordinance, but the
logical completion of a pattern that began much earlier.

Seen in this light, Moroni's promise is not merely an invitation to pray. It is the opening step in a progression that
ultimately asks the individual to transfer confidence from his own independent moral and intellectual judgment
to the institution that taught him how to interpret his spiritual experiences.

For this reason, the Great Mormon Fallacy of Presumption is not merely one more logical error. It is the first
movement in a process that culminates in substituted judgment.

10. The Second Great Mormon Fallacy of Presumption

The First Great Mormon Fallacy of Presumption concerns how certainty is obtained. It teaches an investigator
to seek confirmation of a predetermined conclusion through a prescribed method of spiritual experience.

The Second Great Mormon Fallacy of Presumption concerns something entirely different. It presumes that
religious certainty is itself a virtue, and therefore something every faithful person ought to obtain.

This second presumption is so deeply embedded within Mormon culture that it is seldom recognized or
strengthen their testimony," "bear

nn

questioned. Members are encouraged from childhood to "gain a testimony,
their testimony," and "never lose their testimony." The possession of certainty gradually becomes associated with
faithfulness, spiritual maturity, worthiness, and even moral character.

Yet this assumption deserves careful examination. Why should certainty itself be regarded as a virtue?
Truthfulness is a virtue. Honesty is a virtue. Integrity is a virtue. Humility is a virtue. The willingness to follow
evidence wherever it leads is a virtue.

But certainty is something entirely different. Certainty is not a moral achievement. It is a claim about the state of
one's knowledge. The stronger the claim of certainty, the greater the responsibility to justify it.

This distinction changes the entire discussion. The issue is no longer whether members sincerely possess
testimonies. Most undoubtedly do. The issue is whether obtaining certainty should ever become a religious
obligation or a measure of spiritual worth. I believe it should not.
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One may live a deeply moral life while acknowledging uncertainty. One may love one's neighbor, act honestly,
forgive generously, pursue justice, and seek truth without claiming certainty about matters that cannot honestly
be known.

Indeed, intellectual humility may itself be among the highest moral virtues. Once certainty becomes the expected
goal, however, an important cultural change begins to occur. Faith gradually gives way to certainty. Hope gives
way to certainty. Belief gives way to certainty.

The language of inquiry slowly disappears, replaced by the language of conclusion. Fast and Testimony Meeting
illustrates this transformation more clearly than perhaps any other practice within the Church. Members rarely
stand simply to describe their spiritual journey.

They seldom say:

"This is where my investigation has presently led me." or
"These are the questions with which I continue to struggle.”

Instead, the recurring pattern is the public declaration of certainty:

"I know the Church is true."
"l know Joseph Smith was a prophet."”
"I know the Book of Mormon is true."”

The repeated public declaration of certainty is not incidental. It is the purpose toward which the culture has been
directing members from the beginning.

This is the second great presumption. It quietly assumes that possessing certainty is both possible and spiritually
desirable.

I challenge that assumption. I believe the genuine religious virtues are honesty, integrity, humility, moral courage,
and a willingness to revise one's conclusions whenever better evidence requires it. Those virtues require no
certainty whatsoever.

The Tell

This realization led me to ask a question that, in my judgment, is far more revealing than identifying a logical
fallacy. What kind of person constructs this kind of argument?

Logical fallacies are often dismissed as simple mistakes. Sometimes they are. But sometimes they are tells. A tell
is an unconscious revelation. It exposes habits of mind that the author himself may never recognize. It reveals not
merely what a person believes, but how he thinks.

The Great Mormon Fallacy of Presumption is such a tell. It reveals a mind that begins, not with open investigation,
but with the desired conclusion. It seeks confirmation rather than examination. Agreement rather than discovery.
Assent rather than independent judgment.

That observation is not limited to Moroni's promise. Once recognized, the same pattern begins to appear
repeatedly throughout Mormonism. It appears in testimony. It appears in prophetic authority. It appears in the
Temple. It appears in the Law of Obedience. It appears whenever members are encouraged to confirm conclusions
already supplied by authority rather than determine those conclusions through their own independent moral and
intellectual judgment.



The repeated appearance of the same pattern eventually persuaded me that I was not observing isolated examples
of defective reasoning. I was observing a consistent way of thinking. For this reason, I no longer regard the Great
Mormon Fallacy of Presumption as merely one logical error among many.

It is the DNA of the entire system.

Just as DNA contains the pattern from which a living organism develops, this single epistemological pattern
quietly reproduces itself throughout Mormon theology, practice, and culture.

e [t teaches members how to know.
e [t teaches them what to value.
e [t teaches them whom to trust.

From that foundation nearly everything else naturally follows. The Temple does not create this pattern. It
completes it. The Temple preserves, in covenantal form, the very hierarchy of values that the epistemology has
already established.

Once certainty has displaced inquiry, and authority has displaced independent judgment, obedience becomes not
merely expected but inevitable. The Temple therefore stands, not as the beginning of the process, but as its logical
culmination.

Whom Does Testimony Serve?

Once certainty is no longer presumed to be a virtue, a question arises that Mormon culture seldom asks. Why is
a testimony required at all?

Human beings do not require religious certainty in order to live moral lives. We require honesty, integrity,
empathy, courage, and sufficient humility to recognize when we may be mistaken. We can love, forgive, create,
sacrifice, and act responsibly while acknowledging profound uncertainty about God and ultimate reality.

Why, then, is the acquisition of a testimony treated as an essential religious achievement? The usual answer is
that testimony benefits the individual. It provides spiritual strength, direction, comfort, and protection against
doubt. I do not deny that many members experience these benefits. Deep conviction can provide emotional
stability and meaning.

But this answer is incomplete. Testimony also performs an extraordinarily important institutional function. It
creates loyalty. Every enduring institution requires some degree of loyalty from those entrusted with its work. A
Church may reasonably expect a bishop to support the institution while serving as one of its officers. A missionary
publicly representing a religion may reasonably be expected to understand and support the message he has
volunteered to teach.

Institutional loyalty is not inherently unethical. The moral question is how that loyalty is obtained, what is
demanded in its name, and whether the individual remains free to exercise independent moral judgment.

Mormon testimony extends far beyond the reasonable loyalty expected of an institutional representative. The
ideal testimony does not merely say:

"I support the purposes of this Church."
It says:

"[ know this Church is true.”



It does not merely express confidence in a leader. It declares that the leader is a prophet of God. It does not merely
find wisdom in a book. It declares the book divinely true.

These are not ordinary statements of institutional loyalty. They transform loyalty into claims about objective
reality and divine authority.

The distinction matters because ordinary loyalty remains conditional. A person may support an institution while
retaining the right to criticize it. He may respect a leader while concluding that the leader is mistaken. He may
value a community while rejecting some of its teachings.

Certainty changes that relationship. If the Church is not merely valuable but true, disagreement acquires
theological significance. If its leaders are not merely respected but prophets of God, criticism becomes spiritually
dangerous. If their authority is divine, independent judgment can begin to appear presumptuous.

The member's relationship with the institution has therefore changed. Loyalty is no longer simply earned through
trustworthy conduct. It has been sanctified. This is where testimony becomes important to institutional power.

Power need not always be exercised through force. Indeed, the most durable forms of power often require very
little force because those subject to the authority have accepted the assumptions that justify it. A person who
believes an institution speaks for God does not need to be compelled at every decision. He anticipates what the
institution expects. He disciplines himself. He corrects his own doubts. He may even interpret his own moral
disagreement as evidence of personal spiritual deficiency.

The institution's judgment has begun to operate within the individual. Testimony is particularly effective because
the declaration of institutional truth appears to originate with the member himself. He says:

"I know."
The Church does not appear to be imposing the conclusion. The member is announcing it.

Yet the method by which he learned to obtain that certainty, the interpretation assigned to his feelings, the
vocabulary with which he expresses the conclusion, and the social setting in which the declaration is repeatedly
reinforced were all supplied by the religious culture.

The authority becomes the primary source of judgment. The individual becomes the confirmer. Fast and
Testimony Meeting makes this process visible.

Month after month, members publicly repeat the central claims upon which the authority of the institution
depends. Children listen. Parents model the expected language. Young children are sometimes assisted in
repeating words whose implications they cannot yet understand. Adults hear the certainty of trusted friends and
neighbors. Emotion strengthens conviction, and conviction is offered as evidence of truth.

Even expressions of gratitude commonly return to confirmation. A blessing, an answered prayer, a recovered
child, a meaningful coincidence, or a moment of peace becomes another reason to say:

"[ know the Church is true."

The experience proves something. Or, more precisely, the experience is interpreted as proving something. The
Three Presumptions have returned. This is why testimony is not incidental to Mormonism. Moroni's promise
provides the method. The individual receives and interprets the experience. Testimony converts the resulting
conviction into a public declaration of certainty. The congregation hears and reinforces that certainty. The next
generation learns the method. The process begins again. No conspiracy is required.
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No modern Church leader need consciously design the process for institutional control. Institutions preserve
practices for many reasons, including sincere belief, tradition, perceived spiritual benefit, and the simple fact that
the practices have become inseparable from institutional identity.

But good intentions do not relieve us of the obligation to examine effects. The effect of Mormon testimony is
unmistakable: it repeatedly strengthens confidence in the truth, authority, and legitimacy of the institution.

The principal beneficiary is not always easy to identify because members may receive genuine comfort and
community from the practice. Nevertheless, the ethical question remains:

Does the institutional elevation of certainty primarily cultivate the moral and intellectual
development of the individual, or does it primarily preserve confidence in the institution?

That question deserves an answer. For my part, I can find no moral obligation to possess religious certainty. I find
no virtue in claiming knowledge beyond what evidence can justify. I find no defect in saying, "I do not know."

The moral obligation is not to obtain a testimony. The moral obligation is to tell the truth—including the truth
about the limits of one's own knowledge. If Fast and Testimony Meeting encouraged that kind of candor, it might
become one of the most intellectually and morally valuable meetings in the Church.

As presently practiced, however, it too often rewards the very certainty this chapter has called into question. The
problem is not that members testify.

The problem is that they have been taught that certainty is the testimony they ought to possess.
The Objective Is Not Testimony

If the acquisition of religious certainty is not a moral obligation, then the objective of religious life must be
something else.

I believe it is. The objective should not be testimony. The objective should be the development of an honest,
morally responsible human being.

This distinction is fundamental. A testimony asks what a person believes. Moral development asks what kind of
person he is becoming.

A testimony may declare certainty about Joseph Smith, the Book of Mormon, or the authority of the Church.
None of those declarations necessarily tells us whether the speaker has become more compassionate, more
courageous, more intellectually honest, or more willing to defend another person's freedom of conscience.

Certainty and moral character are not the same achievement. A person may possess absolute religious certainty
and behave cruelly. Another may remain uncertain about God while living with extraordinary integrity, generosity,
and love. If religion exists to assist human moral development, the person's uncertainty cannot reasonably be
regarded as a spiritual defect.

The proper question is not:
"Does he have a testimony?"
The proper question is:
"What kind of human being is he becoming?"

That question changes the purpose of religion. It places character above conformity. Integrity above certainty.
Conscience above obedience. Truth above institutional loyalty.
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The Church reverses this proper moral hierarchy when it places obedience above conscience, certainty above
honesty, authority above truth, and institutional loyalty above authentic moral judgment. The consequences of
that reversal extend far beyond testimony meeting.

A member who has learned that certainty is virtuous may feel morally obligated to defend conclusions he has
never independently examined. Doubt becomes something to overcome rather than something to understand.
Contrary evidence becomes a test of faith. Disagreement with authority becomes a defect in the individual rather
than a possible defect in the authority. The mind gradually learns to protect belief instead of examine it.

That is not the objective I would choose for religion. I would choose intellectual honesty. I would teach children
that saying "I do not know" is honorable when they do not know. I would teach missionaries to distinguish
carefully between what they have experienced and what they can establish as fact. I would teach adults that
changing one's mind in response to better evidence is not weakness but integrity. I would teach leaders that truthful
criticism is not the enemy of legitimate authority; it is one of its safeguards. And I would teach every member
that conscience remains his own moral responsibility and cannot be transferred to another human being, however
revered that person may be.

This would not destroy faith. It would make faith honest. Faith does not become more virtuous by presenting
itself as knowledge. It possesses greater intellectual and spiritual integrity to avoid that exaggeration by saying:

"] live as if I know."

Those five words preserve nearly everything of value in faith. They permit commitment. They permit hope. They
permit trust. They permit a person to organize his life around convictions he regards as deeply meaningful. But
they also preserve intellectual humility.

"I live as if I know" acknowledges that I may be mistaken. It leaves the door open to evidence. It respects the
conscience of those who reach different conclusions. Most importantly, it does not claim knowledge I do not
possess.

This is not faith diminished. It is faith made honest. I therefore propose a different objective for religious life. Do
not seek to manufacture certainty. Seek understanding. Do not teach children what they are expected to know.
Teach them how to investigate.

Do not reward declarations of certainty. Reward honesty, courage, compassion, intellectual humility, and moral
independence. Do not ask whether a person has obtained a testimony. Ask whether he is becoming capable of
responsible moral judgment.

Religion at its best should assist that development. It should help the individual become more fully human, more
capable of love, more sensitive to suffering, more courageous in defending the freedom of others, and more
willing to examine his own beliefs. That is a religious objective worthy of a moral adult. Testimony is not the
objective.

The development of an authentic human being capable of responsible moral judgment is the objective.

---The End --
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