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Davis County Ex-Mormon meetup Sunday Sept 27, 2026, 2:30 PM 

At Smiths Marketplace,1370 W 200 N, Kaysville, UT 84037. Entering Smith's turn right, take the up 
staircase on the right side of Starbucks, turn right on the 2nd floor at the top of the stairs, take 10 strides 
passing the lockers to the conference room entrance on the right. Contact: Francis ‘Nelson’ Henderson, 
858-668-6943, francisnh12@gmail.com 

All links from Invitations. (380 Members) 

Our purposes: when leaving Mormonism, 
people often find that they no longer have 
community or support. Our goal is to provide 
support for each other and to build 
community. So, whether you are a member, or 
left the church recently, or have been out for 
years, or were never Mormon but are looking 
for community, come and socialize with us 
and share your story. 

We assist anyone wishing to resign their Church 

membership or post their own Exit Statement. Recommend www.wasmormon.org. 

Duty of Candor  The Church is not entitled to decide what the individual gets to know. 
Temple-Temptations  Web Site: Life Belongs to the One Who Lives It. 
“The Grand Deception”  Art Carpenter’s comparison of the New Testament KJV to LDS doctrines.  
Full Exit Statement of Francis ‘Nelson’ Henderson 

2026-09-27 Invitation: The Religious World the Fancher Party Entered in 1857 Utah 

The Baker-Fancher emigrants entered Utah Territory without understanding the religious world through 
which they were passing. 

That world cannot be reduced to the approaching United States Army. 

The Utah War was certainly important. Mormons remembered expulsion and violence in Missouri and 
Illinois. Federal troops were approaching. Brigham Young declared martial law. Church leaders preached 
resistance, Mormon settlements prepared for possible invasion, and fear of outsiders intensified. 

The Church's present history now acknowledges much of this. It acknowledges the fiery rhetoric of the 
Mormon Reformation, fear that the approaching army might repeat the persecutions of Missouri and 
Illinois, and the murder of Apostle Parley P. Pratt in Arkansas only months before the massacre.  

These admissions represent an important improvement over the Church history I was taught. But they do 
not exhaust the religious environment. 

The History I Was Taught 

Throughout my youth and during my mission from 1962 to 1964, the authoritative Church history available 
to me included Joseph Fielding Smith's Essentials in Church History. Its treatment of Mountain Meadows 
belonged to an older institutional narrative that did not tell members what the Church now acknowledges 
about Mormon responsibility for the massacre. 

mailto:francisnh12@gmail.com
https://www.fnhenderson.us/DavisCountyExMormonDiscussions/AllLinksContainedInDavisCountyEx-MormonInvitations.pdf
https://www.google.com/url?q=http://www.wasmormon.org&source=gmail-imap&ust=1745737723000000&usg=AOvVaw2yWQzQ8RTbYs0aJ59PWSXt
https://www.fnhenderson.us/pdf/DutyOfCandor.pdf
https://www.temple-temptations.com/
https://www.fnhenderson.us/DCExMoStatements/TheGrandDeception.pdf
https://www.fnhenderson.us/FullExitStatement.pdf
https://www.fnhenderson.us/DavisCountyExMormonDiscussions/2026-09-27-Invitation.pdf
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That difference matters. Historical candor must be judged not merely by whether an institution eventually 
corrects an earlier account, but by whether the people who trusted the earlier account were given the 
information necessary to understand what actually occurred. 

Modern Church history now acknowledges 
that approximately 50 to 60 southern Utah 
Mormon militiamen, aided by recruited 
American Indians, deliberately massacred 
approximately 120 emigrants and spared only 
17 small children. It also acknowledges that 
local Church leaders who simultaneously 
exercised ecclesiastical and militia 
leadership planned and carried out the crime.  

That is a substantial correction. But another 
question remains: 

Has enough of the religious environment been disclosed for a modern member to understand 
how deeply religious Mormon men could arrive at such an act? 

Missouri Was More Than Geography 

Rumors circulated that men traveling with the emigrant company had participated in earlier violence 
against Mormons. 

The truth of those accusations is not the important point here. Indeed, later historical investigation has 
undermined important accusations formerly made against the emigrants. The ethical question is what 
such rumors meant inside the Mormon culture of 1857. 

Missouri was not merely the name of a state. For Mormons it carried memories of expulsion, confiscation, 
violence, Haun's Mill, and persecution. Joseph and Hyrum Smith had subsequently been murdered in 
Illinois. 

A modern Church history manual has even repeated older claims that members of the company boasted 
of participation in Haun's Mill and Joseph Smith's murder.  

Whether such claims were true is less important to my argument than what they could do. They could 
transform strangers into symbols. An emigrant no longer had to be judged as the individual walking beside 
you. He could become a “Missourian”, a representative of accumulated injuries inflicted by other people 
many years before. That is already a corruption of moral judgment. 

Authentic morality judges the human being before me for what he has done, not for the grievances I 
associate with the group to which I assign him. 

Parley P. Pratt: Arkansas Acquires a Meaning 

Then another event occurred. Apostle Parley P. Pratt was killed in Arkansas in May 1857. The Church's 
present history acknowledges that news of his death reached Utah only weeks later, accompanied by 
reports that some eastern newspapers celebrated the killing.  
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Only months later an emigrant company composed largely of people from Arkansas traveled south through 
Utah. The coincidence was ominous. 

• The people in that wagon train had not killed Parley P. Pratt. 
• Arkansas had not killed Parley P. Pratt. 
• A particular man had killed Parley P. Pratt. 
• Yet collective grievance does not reason that carefully. 

Once individual identity is replaced by group identity, an innocent person can be made to carry the guilt of 
someone he has never met. Thus “Arkansas” could become something more than geography just as 
“Missouri” could become something more than geography. And behind both associations stood another 
fact that an outsider passing through Utah could not see. 

The Invisible Religious Environment: The Temple 

The Temple Endowment was invisible to the Fancher emigrants. It is also largely invisible in abbreviated 
explanations of Mountain Meadows. 

Yet the Temple belonged to the moral formation of nineteenth-century Mormonism. This does not establish 
that a Temple covenant caused a particular militiaman to kill a particular emigrant. Historical causation 
cannot responsibly be reduced to something so simple. 

But neither can the Temple be excluded from an examination of the religious environment merely because 
direct causation cannot be proved. The question is different: 

What had this religious system taught its people about obedience, religious authority, 
covenant loyalty, secrecy, enemies, vengeance, and personal moral judgment before the crisis 
arrived? 

That question leads directly into the Temple. 

The Law of Obedience 

At the center stands the principle already examined in this statement: obedience. The Temple did not 
merely recommend cooperation or respect for wise leadership. It made obedience sacred. 

That is precisely why Mountain Meadows functions as a moral stress test. An ethical system should 
prepare the individual for the moment when authority is wrong. It should teach him beforehand: 

• Your conscience remains yours. 
• Your actions remain yours. 
• Your responsibility remains yours. 
• No priesthood office can take them from you. 
• No military commander can take them from you. 
• No prophet can take them from you. 
• No claimed revelation can take them from you. 
• And no Temple covenant can transfer them upward. 

But the Law of Obedience reverses the hierarchy. It elevates obedience when it should elevate moral 
responsibility. 

Brigham Young 
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Vengeance Inside the Sacred System 

The problem becomes more serious when vengeance enters the religious environment. The murders of 
Joseph and Hyrum Smith were not merely remembered historically. Vengeance for their blood entered 
nineteenth-century Mormon religious consciousness and became associated with the Temple tradition 
itself. The relationship between vengeance theology, blood atonement, priesthood obedience, and 
Mountain Meadows has remained historically contested; even sympathetic and critical Mormon historians 
disagree about whether those ideas can be shown to have directly motivated the massacre.  

We need not resolve that dispute to recognize the ethical problem. The significant fact is that vengeance 
could acquire religious meaning. That changes the moral environment. 

• Missouri persecution. 
• The murders of Joseph and Hyrum Smith. 
• Vengeance associated with their blood. 
• The recent killing of Apostle Parley P. Pratt in Arkansas. 
• An Arkansas wagon train. 
• Rumors that persecutors or “Missourians” traveled among them. 
• A federal army approaching Utah. 
• Martial law. 
• Religious and military leadership concentrated in some of the same men. 
• Fiery preaching against enemies. 

And beneath it all, a religious culture in which obedience to priesthood leadership carried sacred 
significance. 

No one factor explains Mountain Meadows. Together they describe the moral environment in which 
Mountain Meadows became possible. 

The Moral Danger of Secrecy 

This is also why Temple secrecy deserves examination. There is nothing inherently unethical about keeping 
something sacred private. Confidentiality can serve legitimate purposes. 

But secrecy becomes ethically dangerous when it prevents consequential moral demands from being 
subjected to moral criticism. 

1. The Law of Obedience needed criticism. 
2. A religious commitment associated with vengeance needed criticism. 
3. Any covenant asking a human being to surrender future judgment to authority needed criticism. 

Yet the very place where these propositions acquired their greatest sacred significance was protected from 
ordinary public examination. That reverses what ethical seriousness requires. 

The greater the demand an institution makes upon a person's conscience, the greater the 
scrutiny that demand deserves. 

A covenant concerning obedience should receive more examination before it is made, not less. 
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A covenant touching the disposition of another person's life, labor, property, speech, loyalty, or conscience 
should be disclosed before the individual is placed in the ceremonial and social circumstances in which 
he is expected to accept it. 

Secrecy does not cure the ethical defect. It helps conceal it. 

What the Fancher Party Could Not Know 

The emigrants could see Utah settlements. They could see Mormon families. They could see farms, 
wagons, livestock and militia. They could not see the accumulated religious meanings carried inside the 
minds of the people around them. 

• They could not know what Missouri meant to Mormon memory. 
• They could not know what the murders of Joseph and Hyrum meant inside Mormon theology. 
• They could not know what Pratt's recent death in Arkansas meant emotionally. 
• They could not know the Temple. 
• They could not know its covenants. 

And they certainly could not know that some men who exercised ecclesiastical influence also exercised 
military influence over the territory through which they were traveling. 

They were outsiders passing through a closed religious culture whose deepest commitments were largely 
unavailable to them. 

That fact does not excuse a single murderer. It helps explain the world in which the murderers made their 
choices. 

The Missing Moral Question 

Modern Church accounts have become substantially more candid about Mountain Meadows. They 
acknowledge Mormon perpetrators, local Church leadership, deception, massacre, attempted 
concealment, the Mormon Reformation, inflammatory preaching, the Utah War, Missouri and Illinois 
persecution, and Pratt's murder. That progress should be acknowledged.  

But historical candor requires more than assembling correct facts. It requires giving those facts sufficient 
context for the reader to understand their significance. The deepest question raised by Mountain Meadows 
is therefore not simply: 

Why were these Mormons frightened? 

Nor merely: 

Why were they angry? 

The deeper question is: 

What had their religion taught them about what to do when religious loyalty, priesthood 
authority, group identity, obedience, fear, and personal conscience came into conflict? 

That question leads directly back to the Temple Endowment. 

And once the Temple is brought into the analysis, Mountain Meadows illuminates something larger than 
nineteenth-century Mormon violence. It exposes the ethical defect in the Law of Obedience itself. 
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The massacre does not prove that obedience ordinarily produces violence. It proves why obedience can 
never be allowed to determine morality. 

The follower must retain the moral independence to say No. The institution must teach him that he 
possesses that right. And most importantly: 

The institution must never ask him to covenant it away. 

Yet that is precisely what the Law of Obedience asks. 

From Historical Correction to Duty of Candor 

This brings us eventually to the responsibility of the modern Church. The question is no longer whether 
present Church leaders committed Mountain Meadows. They did not. 

Nor is it whether they created the nineteenth-century Temple. They did not. Their responsibility is different: 

• They inherited the evidence. 
• They inherited the institutional history. 
• They inherited the Temple. 
• They inherited the Law of Obedience. 

And through the Church's own historical work and Gospel Topics Essays, modern leadership now 
possesses and publishes facts that earlier generations of members were not given. That creates a present 
ethical obligation. 

Candor does not require merely correcting the false history. It requires disclosing enough of 
the omitted history for the member to understand what happened and what it means. 

And the obligation upon the leadership becomes greater, not smaller, when the same institution continues 
asking members to make consequential covenants of obedience. Mountain Meadows is therefore not 
merely an accusation against dead men. It presents a question to living leaders: 

Now that you know the history, what are you obligated to tell the people whose obedience you 
still request? 

When Bishop John D. Lee later wrote of the event, he described acting under orders 

and in concert with leadership. His post-trial confession is self-serving in places, as 

any condemned man’s account might be. But one statement cannot be ignored: 

“I have obeyed the orders of the Church… and if I have committed acts that 

justify my execution, what should be the fate of the leaders who taught me I 

could not sin while obeying orders of the priesthood?”1 

Lee was not claiming he invented the massacre. He was claiming obedience. 

Whether Lee minimized his own agency is secondary to the deeper issue: he 

understood himself to be faithful. 

 

--- The End -- 

 
1 Mormonism Unveiled: Or the Life and Confessions of the Late Mormon Bishop, John D. Lee, St. Louis: Bryan, Brand & Company. 

New York: W. H. Stelle & Co., 1877, Chapter 1, p 36 
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Rights to Reproduce and Use 
© 2026 Francis Nelson Henderson. All rights reserved. 

I encourage the use of this work for purposes of scholarship, education, criticism, and personal study. This 

document may be quoted, excerpted, or shared in whole or in part for non-commercial purposes, provided that 

proper attribution is given to the author and the integrity of the original meaning is preserved. 

This work is not offered for commercial use without the author’s prior written permission. 

francisnh12@gmail.com 

Images are used on the basis of ownership, permission or license, public-domain status, or, where applicable, 

fair use for purposes such as criticism, commentary, scholarship, and education under 17 U.S.C. §107.  

Some images may be AI-generated from text descriptions or sketches and are illustrative rather than 

documentary. 

Disclaimer: Images are used to support and illustrate my analysis. The original creators’ intent may differ from 

the interpretive use presented here. 

 

Notice Regarding Terminology and Affiliation 

This document is a personal statement of religious history, opinion, and commentary. It is not affiliated with or 

endorsed by The Church of Jesus Christ of Latter-day Saints. 

The terms “LDS,” “Mormon,” and “Mormonism” are used in their common historical and descriptive sense. 

 

 

Duty of Candor 

Temple Temptations site pdf copy here. 

https://www.temple-temptations.com/ 

Exit Statement of Francis Nelson Henderson 

https://www.fnhenderson.us/ 
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